One possible reason for the rather chaotic state of affairs in the scientific study of consciousness has to do
with the widely accepted implicit assumption that consciousness is in some sense unitary, the assumption that
consciousness is consciousness is consciousness. In this view, the major defining characteristic of consciousness
is its distinction from the unconsciousness. Although theorists sometimes go beyond a simple "contrastive analysis”
between conscious and unconscious processes (Baars, 1988), and differentiate between "levels” of consciousness--for
instance, conscious, preconscious, subconscious, and unconscious processes (Kihlstrom, 1987)--these levels typically
represent quantitative degrees of the same qualitative entity. Thus the prevailing view is that of a homogeneous
consciousness, that is, that there exists a "single conscious mechanism” (e.g., Schacter, McAndrews, & Moscovitch,
1988, p. 270). This assumption is manifest in the tendency to describe and discuss consciousness as an undivided
whole, to ask what consciousness is, how it is to be defined, what it does, what functions it serves, where in the
mental activity it appears or does not appear, and how and in what sense it differs from nonconsciousness (e.g.,
Baars, 1988; Mandler, 1975; Marcel & Bisiach, 1988; Velmans, 1991). At the early stages of inquiry this was
a perfectly reasonable orienting attitude. But today it is less appropriate.

Every now and then the assumption of unitary consciousness is questioned. For instance, Churchland
recently observed that "what we now lump together as 'consciousness’ may not be so much a unitary phenomenon
admitting of a unitary explanation, but a rag-bag of sundry effects requiring a set of quite different explanations”
(Churchland, 1988, p. 281). Similar opinions have been expressed by a few others as well (e.g., Allport, 1988;
Farthing, 1992; Gazzaniga, 1985) but they have not yet become a basis of concerted action at the empirical level.

In this essay I will explore the possibilities of a more analytical, and less synthetic, approach to the study
of consciousness. I do so by (a) dealing with consciousness as it manifests itself in phenomena of memory, (b)
distinguishing between consciousness and awareness as separable concepts, and (c) exploring the notion that different
forms of memory and different aspects of the operations of memory are correlated with different kinds of awareness.
The general issue that ties together the various strands of the argument concerns the meaning of the claims that some
forms of memory are "conscious" whereas others are "nonconscious.” This kind of claim is frequently made, but
it has not been sufficiently explicated. What does it mean?







































